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The	End	of	the	World	(As	We	Know	It)	
 

 
 
How	many	times	in	our	future	will	the	Lord	return	to	the	Earth	in	glory?	Once?	Twice?	More?	
	
I’m	not	talking	about	the	Lord	coming	to	individuals,	in	private	one-on-one	tutoring	sessions,	
but	to	groups,	in	glory.	Something	like	the	third	Nephi	event.	The	paradigm	that	many	of	us	
grew	up	believing	was	that	Adam-ondi-Ahman	would	happen	first,	quietly,	and	then	the	Lord	
would	come	a	second	time,	in	red.	But	Daniel,	John	and	Moses	all	seem	to	suggest	a	different	
model,	namely,	that	in	the	end-times	there	will	be	seven	comings	of	the	Lord	in	glory.		
	
A	little	background	first.	
	
In	Daniel	9,	the	angel	Gabriel	gives	Daniel	a	time	frame	for	the	return	of	the	Lord.	This	prophecy	
causes	people	a	lot	of	heartburn	because	the	time-frame	is	not	given	in	years,	but	in	“sevens.”1	
And	“sevens”	is	undefined.	However,	Daniel	wrote	this	part	of	his	record	in	Hebrew,	and	the	
Hebrew	word	that	“seven”2	comes	from	can	mean	seven	days	or	seven	years.	Similarly,	when	
Daniel	uses	the	word	“sevens”	(plural)	it	can	mean	seven	years	or	a	combination	of	“sevens”3	
(seven	x	seven	years).		
	
Daniel	9	seems	hard,	but	really	isn’t.	The	heartburn	goes	away	if	you	can	tolerate	the	idea	that	
“seven”	and	“sevens”	each	have	more	than	one	meaning.	When	read	with	this	idea	in	mind,	the	
prophecy	becomes	approachable,	and	something	remarkable	is	revealed.	Using	all	three	
definitions	allowed	by	the	two	original	Hebrew	words,	the	prophecy	in	Daniel	9	gives	us	a	
timeframe	for	the	Lord’s	coming	in	the	meridian	of	time,	and	simultaneously	gives	us	a	
timeframe	for	the	Lord’s	return	in	the	end-times.	It’s	able	to	do	this	precisely	because	“sevens”	
has	more	than	one	meaning.		
	
“Prophecies,	as	I’ve	said	before,	revolve	around	two	(and	primarily	two)	events	only—one	being	
the	first	coming	of	the	Lord,	the	other	one	being	the	coming	of	the	Lord	in	judgment	at	the	end	
of	the	world	(D.S.,	Podcast	27).”	

                                                
1	Translated	“weeks”	in	some	editions	of	the	Bible		
2	The	Hebrew	word	is	 ַָׁש֣בּוע	(shavua):	a	period	of	seven	(days,	years),	heptad,	week.	Strong’s	Bible	Concordance	
3	Scholars	puzzle	and	argue	over	the	meaning	of	“sevens”	in	Daniel	9.	The	term	is	probably	deliberately	recondite,	
because	“it	is	not	given	to	them	to	know	the	mysteries	of	the	Kingdom	of	Heaven”	(Matthew	7:2).	
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Daniel	9	is	both	of	these	things.		

In	verse	5,	Gabriel	tells	Daniel	that	a	command	would	be	given	to	restore	and	build	Jerusalem:	
“from	the	going	forth	of	the	commandment	to	restore	and	to	build	Jerusalem	unto	Messiah	the	
Prince	shall	be	seven	“sevens,”	and	threescore	and	two	“sevens”	(69	“sevens”).	Some	say	the	
command	was	given	in	445	B.C.	by	Artaxerxes	(Nehemiah	1:3),	and	some	say	it	was	given	by	the	
Lord	at	the	time	the	Israelites	were	told	to	cross	the	Jordan	and	take	possession	of	the	
Promised	Land	(about	a	thousand	years	earlier	than	Artaxerxes).	It’s	possible	they’re	both	right,	
and	the	command	to	“restore”	Jerusalem,	and	the	command	to	“build”	Jerusalem,	were	
actually	two	different	commands,	given	at	different	times,	many	years	apart.		

Re-read	verse	5,	and	you’ll	see	that	it	is	quite	possible	to	understand	this	verse	as	describing	
two	different	commands,	and	therefore	two	different	starting	points	for	the	prophecy.	And	
therefore,	two	different	prophecies	–	wrapped	into	one.	Now,	that’s	not	evidence	of	anything	
yet,	just	a	possibility,	so	far.	

It’s	worth	remembering	that	Jerusalem	has	existed	a	very	long	time,	has	been	destroyed	more	
than	once,	and	has	been	captured	and	recaptured	many	times,	so	we	don’t	actually	know	which	
command	(or	commands)	to	restore	and	to	build	Jerusalem	start	the	clock	for	Daniel’s	
prophecy.	We	don’t	even	know	for	sure	who	gave	the	commands.		

But,	if	Daniel	9	is	a	dual	prophecy,	then	counting	forward	69	“sevens”	from	the	time	the	second	
command	was	given	brings	you	to	the	coming	of	the	Lord	in	the	meridian	of	time	(if	you	define	
“sevens”	as	seven	years).	And	counting	forward	69	“sevens”	from	the	time	the	first	command	
was	given	brings	you	to	the	coming	of	the	Lord	in	the	end-times	(if	you	define	“sevens”	as	seven	
x	seven	years:	49	years).	

That’s	a	next-level	double-entendre.		

Anyway,	let’s	say	for	the	sake	of	discussion	that	we’ve	got	it	right,	and	Daniel	9	describes	two	
time-frames,	one	long	and	one	short,	one	seven	times	the	length	of	the	other,	one	lasting	about	
3,500	yearsi	and	one	lasting	about	500	years.	Jews	would	of	course	have	known	that	the	
Hebrew	word	for	“sevens”	had	multiple	meanings.	And	ever	since	the	Israelites	entered	the	
Promised	Land,	they	had	been	keeping	track	of	time	in	units	of	seven	x	seven	years:	seven	
cycles	of	shmita	(sabbatical	years,	Leviticus	13:1-2).	So	perhaps	the	double-entendre	was	more	
obvious	to	Israelites	back	in	the	day	than	it	is	to	us	gentiles.		

But	none	of	this	is	to	say	that	anyone,	Jew	or	gentile,	can	use	Daniel	to	predict	the	day	on	which	
the	Lord	will	return	in	the	end-times.	Again,	we	don’t	know	the	starting	dates	for	the	prophecy,	
so	we	don’t	know	the	ending	dates.	No,	the	discussion	to	this	point	is	just	to	lay	the	
groundwork	for	the	idea	that	Daniel	9	is	two	prophecies	in	one.	And	because	it	is,	it	suggests	
seven	end-time	comings	of	the	Lord.	

	

The	Long	and	the	Short	of	it	
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What	is	the	evidence	that	Daniel	9	is	both	a	meridian	of	times	prophecy	and	also	an	end-times	
prophecy?	What	is	the	evidence	that	this	dualism	is	possible	because	“seven”	or	“sevens”	has	
more	than	one	meaning?	And,	what	is	the	evidence	that	Daniel	9	suggests	that	there	are	seven	
end-time	comings	of	the	Lord?	Let’s	look	again	at	verse	5.	
	
“Know	and	understand	this:	From	the	time	the	word	goes	out	to	restore	and	to	build	Jerusalem	
until	the	anointed	one,	the	ruler,	comes,	there	will	be	seven	‘sevens,’	and	sixty-two	
‘sevens.’	…After	the	sixty-two	‘sevens,’	the	anointed	one	will	be	put	to	death	but	not	for	himself.	
…The	end	will	come	like	a	flood:	War	will	continue	until	the	end,	and	desolations	have	been	
decreed.	And	he	shall	confirm	the	covenant	with	many	for	one	seven:	and	in	the	midst	of	the	
seven4	he	shall	cause	the	sacrifice	and	the	offering	to	cease.”	
	
The	prophecy	says	that	after	the	anointed	one	is	put	to	death,	he	confirms	the	covenant	with	
many	for	one	“seven.”	Again,	one	of	the	meanings	of	“seven”	that	is	allowed	by	the	original	
Hebrew	word	is	seven	days.	Do	we	know	anything	about	the	Lord	confirming	the	covenant	with	
many	in	the	week	following	His	death?	A	week,	part	of	which,	He	was	in	the	world	of	spirits.		
Here	is	D&C	138:18.	
	
“While	this	vast	multitude	waited	and	conversed,	rejoicing	in	the	hour	of	their	deliverance	from	
the	chains	of	death,	the	Son	of	God	appeared,	declaring	liberty	to	the	captives	who	had	been	
faithful.”		
	
Does	this,	at	least	partly,	fulfill	Daniel’s	prophecy?	If	the	Lord	declared	liberty	to	the	faithful	
captives,	and	yet	they	were	not	resurrected	at	that	time,5	did	He	make	them	a	promise?	Does	
“declaring	liberty”	assure	them	that	at	some	point	they	will	“rise	up?”	Is	this	promise	a	
fulfillment	of	an	earlier	commitment	the	Lord	made	to	the	Fathers	regarding	a	reunion	with	
their	children?	So,	did	the	Lord	confirm	the	covenant	with	the	faithful	dead?	
	
Another	of	the	allowed	meanings	of	“seven”	is	“seven	years.”	Most	of	the	Christian	world	has	
no	idea	what	occupied	the	Lord	during	the	seven	years	following	His	death,	but	readers	of	the	
Book	of	Mormon	might	guess.	We	know	that	one	year	after	the	Lord’s	death,	at	the	Passover	
season,	He	began	His	ministry	to	the	Nephites.6	And	that	He	told	the	Nephites	that	he	had	
other	sheep	He	would	visit	(3rd	Nephi	7:3).	Do	those	data	points	suggest	how	many	total	
                                                
	
5	T&C	169:1	
6	The	date	of	the	Passover	changes	somewhat	each	year	depending	on	the	time	of	the	first	full	moon	after	the	
vernal	equinox.		
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visitations	He	made?	Does	the	fact	that	the	Lord	spent	two	consecutive	Passover	seasons,	with	
two	different	branches	of	the	House	of	Israel,	suggest	what	time	of	year	He	visited	the	other	
branches?	Could	there	be	a	more	appropriate	time	of	the	year	for	the	Savior	to	confirm	the	
covenant	with	the	dispersed	tribes	of	Israel	than	during	the	Passover	season,	when	The	Lamb	
secured	their	liberty	with	His	blood?	
	
Moving	on.		
	
During	Christ’s	visit	to	the	Nephites,	He	gave	authority	to	baptize	(3rd	Nephi	5:8)	and	shared	a	
sacral	meal	with	the	multitude	at	Bountiful	(3rd	Nephi	8:6,	9:6).	Does	this	also	partly	fulfill	
Daniel’s	prophecy	about	“confirming	the	covenant?”	Is	it	likely	that	the	Lord’s	interchange	with	
the	other	“sheep”	He	visited	after	He	left	the	Nephites	involved	these	same	ordinances?	So,	did	
He	also	confirm	the	covenant	with	them?	
 
During	the	Lord’s	visitation	to	the	Nephites,	He	also	satisfied	the	second	part	of	Daniel’s	
prophecy	in	verse	5,	by	causing	the	sacrifice	and	offering	to	cease.	This	is	one	of	those	rare	
times	that	the	Book	of	Mormon	directly	fulfills	biblical	prophecy.	“And	ye	shall	offer	up	unto	me	
no	more	the	shedding	of	blood,	yea,	your	sacrifices	and	your	burnt	offerings	shall	be	done	away,	
for	I	will	accept	none	of	your	sacrifices	and	your	burnt	offerings;	and	ye	shall	offer	for	a	sacrifice	
unto	me	a	broken	heart	and	a	contrite	spirit	(3rd	Nephi	4:7).”	
	
So,	3rd	Nephi	and	D&C	138	advance	the	idea	that	Daniel’s	prophecy	is,	in	part,	about	the	Lord’s	
activities	after	His	death.	D&C	138	suggests	that	“seven”	should	be	interpreted	as	seven	days.	
And	3rd	Nephi	suggests	that	“seven”	should	be	interpreted	as	“seven	years.”	Both	
interpretations	seem	justified.	Both	are	allowed	by	the	original	Hebrew	word.	And	taken	
together	they	affirm	that	“seven”	in	Daniel	9	carries	more	than	one	meaning.	
	
If	all	of	that	is	correct,	then	we	are	well	on	our	way	to	establishing	the	idea	that	Daniel	9	uses	
language	that	allows	a	dual	fulfillment	of	the	prophecy.	This	begs	the	question;	how	far	does	
the	duality	extend?	If	there	were	seven	comings	of	the	Lord	in	the	meridian	of	time	to	the	
scattered	tribes	of	Israel,	will	there	also	be	seven	comings	of	the	Lord	in	the	end-times?	The	
former	acting	as	types	for	the	latter.	Many	of	us	already	believe	that	the	3rd	Nephi	advent	is	a	
type	for	the	Lord’s	coming	in	the	end-times.	But	are	the	other	visitations	the	Lord	made	to	the	
scattered	sheep	of	Israel	also	types?	
	
Seems	thin.	I	wouldn’t	believe	it,	except	that	John	also	gives	us	reason	to	believe	that	there	will	
be	seven	advents	of	the	Lord	in	the	last	days.	
 
	
	
Lampstands,	Stars	and	Trumpets	
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Let’s	be	honest;	much	of	the	Revelation	of	St.	John	is	impenetrable.	But	perhaps	Daniel	has	
given	us	a	valuable	key	to	understand	part	of	it.	
	
In	Revelation	1,	John	says	that	on	the	Lord’s	day	he	was	in	the	spirit,	and	he	heard	a	voice	like	a	
trumpet	say,	“Write	on	a	scroll	what	you	see	and	send	it	to	the	seven	churches:	to	Ephesus,	
Smyrna,	Pergamum,	Thyatira,	Sardis,	Philadelphia	and	Laodicea.”		
	
These	were	the	seven	churches,	or	congregations,	found	in	John’s	day,	in	what	is	modern-day	
Turkey	(known	anciently	as	Anatolia).	When	John	turned	toward	the	voice	he	saw,		
	
“seven	golden	lampstands,	and	among	the	lampstands	was	One	like	the	Son	of	Man,	dressed	in	
a	long	robe,	with	a	golden	sash	around	His	chest.	The	hair	of	His	head	was	white	like	wool,	as	
white	as	snow,	and	His	eyes	were	like	a	blazing	fire.	His	feet	were	like	polished	bronze	refined	in	
a	furnace,	and	His	voice	was	like	the	roar	of	many	waters.	He	held	in	His	right	hand	seven	stars,	
and	a	sharp	double-edged	sword	came	from	His	mouth.	His	face	was	like	the	sun	shining	at	its	
brightest.”	
	
The	Lord	then	explains	the	symbols	John	saw.	He	tells	John,	“Write,	therefore,	what	you	have	
seen,	what	is	now	and	what	will	take	place	later.	The	mystery	of	the	seven	stars	that	you	saw	in	
my	right	hand	and	of	the	seven	golden	lampstands	is	this:	The	seven	stars	are	the	angels7	of	the	
seven	churches,	and	the	seven	lampstands8	are	the	seven	churches.”	
	
So,	John	sees	a	vision	that	includes	these	three	important	parts:	the	coming	of	the	Lord	in	glory,	
a	representation	of	seven	churches,	with	Christ	in	their	midst.	And	he	hears	the	explication	that	
“what	is	now…	will	take	place	later.”	Later,	when?	When	the	Lord	comes	in	glory.	Does	the	
vision	mean	that	when	the	Lord	comes	in	glory,	there	will	be	seven	“churches,”	and	that	Christ	
will	be	together	with	them?	
                                                
7	The	restoration	scriptures	use	the	word	“servant”	instead	of	“angel,”	which	in	some	ways	may	be	a	better	
interpretation.	“Servant”	avoids	the	idea	that	this	group	are	heavenly	beings.	On	the	other	hand,	“angel”	may	
better	communicate	the	standing	these	individuals	have	with	the	Lord.	
8	The	restoration	scriptures	use	the	term	“candlesticks.”	But	“lampstands”	may	be	more	appropriate,	as	these	
seven	angels/servants	are	called	“lamps”	in	Revelation	2:2.	And	a	candle	is	an	anemic	light	source,	whereas	a	lamp	
emits	sufficient	lumens	to	light	the	way.	
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Associated	with	each	of	these	churches	or	congregations	is	an	“angel.”	But	not	necessarily	a	
heavenly	angel	sent	directly	from	God’s	presence;	perhaps	a	mortal	messenger,	or	minister	to	
these	“churches,”	who	speaks	with	the	tongue	of	angels.	In	chapter	one,	the	Lord	gives	John	
specific	messages	to	write	to	each	of	these	“angels,”	and	to	the	congregations	themselves.		
	
Are	the	messages	meant	to	be	read	by	the	seven	churches	of	the	past	and	also	by	the	ones	in	
the	end-times?	If	the	Lord	is	using	the	seven	churches	of	Anatolia	as	types	for	seven	end-times	
congregations,	we	might	expect	to	find	something	relevant	to	our	day	–	to	us	specifically	in	the	
remnant	movement	–	in	the	letter	addressed	to	the	“angel”	and	church	at	Ephesus,	since	
Ephesus	is	the	first	of	the	seven	churches	to	whom	the	Lord	delivers	a	message	in	John’s	day,	
and	as	such	would	be	a	type	for	the	first	latter-day	congregation	to	whom	the	Lord	speaks.	
Here’s	what	is	written.	
	
“I	know	your	deeds,	your	hard	work	and	your	perseverance.	I	know	that	you	cannot	tolerate	
wicked	people,	that	you	have	tested	those	who	claim	to	be	apostles	but	are	not,	and	have	found	
them	false.	You	have	persevered	and	have	endured	hardships	for	my	name,	and	have	not	grown	
weary”	(Revelation	1:8).	The	bit	in	the	middle	seems	directed	right	at	us.	
	
It	appears	that	the	seven	churches	of	Anatolia,	which	means	“east”	or	“sunrise,”	are	to	be	
understood	as	types	for	seven	congregations	that	are	visited	by	the	Lord	in	the	last	days,	a	Lord	
whose	coming	is	like	the	sun,	rising	in	the	east,	returning	to	the	world	after	a	dark	night.	
Anatolia	is	a	serendipitous	name.	Or	perhaps	it	was	given	wittingly.		
	
If	Daniel	helps	us	to	understand	John,	John	helps	us	to	understand	T&C	86.	Beginning	at	verse	
20,	there	is	an	account	of	seven	trumps	being	blown	in	the	end-times,	trumps	which	herald	the	
judgement	of	both	the	living	and	the	dead.	Four	of	these	trumps	are	explicitly	blown	by	angels,	
and	three	additional	angles	are	implied	–	since	after	all	a	trump	needs	someone	to	blow	it,	if	it	
is	to	sound.	These	seven	angels	each	seem	to	have	unique	tasks	or	messages	that	fall	within	
their	bailiwick.	The	first	of	the	seven	angels	delivers	this	message.	
	
“That	great	church,	the	mother	of	abominations,	that	made	all	nations	drink	of	the	wine	of	the	
wrath	of	her	fornication,	that	persecutes	the	saints	of	God,	that	shed	their	blood…behold,	she	is	
the	tares	of	the	earth.”	
	
Coincidently	(or	not),	Denver	started	his	public	ministry	with	the	same	theme.	“(The	following)	
is	so	sobering	and	relevant	a	verse	that	it	is	the	first	thing	quoted	in	the	dedication	of	the	first	
book	I	wrote,	The	Second	Comforter.	‘They	wear	stiff	necks	and	high	heads;	yea,	and	because	of	
pride,	and	wickedness,	and	abominations,	and	whoredoms,	they	have	all	gone	astray	save	it	be	
a	few	who	are	the	humble	followers	of	Christ”	(2nd	Nephi	12:2,	D.S.	July	30	2010). 
	
Sorrow	and	Jubilation	
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Let’s	return	to	Daniel,	because	there	is	more	there.		

And	after	“seven	‘sevens,’	and	threescore	and	two	‘sevens’…	shall	Messiah	be	killed,	but	not	for	
himself…”	(Daniel	9:5).	

Depending	on	which	Bible	translation	you	are	reading,	Daniel’s	prophecy	tells	of	the	coming	
and	death	of	the	“Messiah,”	or	the	advent	and	death	of	an	“anointed	one.”	Once	again,	both	of	
these	translations	appear	justified	given	the	original	Hebrew	word.9		
	
In	the	seventieth	period	of	“sevens,”	in	the	meridian	of	time,	the	one	who	would	return	and	be	
killed,	but	not	for	himself,	was	undoubtedly	the	Messiah,	The	Lord	Jesus	Christ.	But	if	Daniel	9	
truly	is	an	end-times	prophecy	as	well,	then	it	must	be	the	case	that	in	the	seventieth	period	of	
“sevens,”	in	the	end-times,	there	will	again	be	an	anointed	one	who	confirms	the	covenant	with	
many	and	is	killed,10	but	not	for	himself.		
	
There	is	no	point	in	speculating	as	to	who	this	anointed	one	is,	but	some	questions	come	to	
mind.		Is	there	any	individual,	in	our	day,	that	has	confirmed	the	covenant	with	many?	What	
was	the	price	that	was	paid	to	secure	the	covenant	in	Boise?	And	has	the	price	been	paid	in	
full?	And,	there	is	perhaps	one	more	point	to	make	about	this	end-times	anointed	one.	
Incredibly,	it	seems	that	this	individual’s	sacrifice	is	so	significant	that	the	Lord	honors	it	by	
allowing	His	own	great	atoning	sacrifice	to	act	as	a	type	for	the	anointed	one’s	sacrifice.	
	
Let’s	recap	briefly.	Daniel	gives	us	a	prophecy	that	simultaneously	predicts	the	advent	and	
sacrificial	death	of	the	Messiah	in	the	meridian	of	time,	and	predicts	an	analogous	(though	
obviously	lesser)	sacrifice	by	an	anointed	one	in	the	end-times.	The	prophecy	tells	us	what	the	
Lord	did	during	the	seven	years	following	His	death,	and	implies	that	the	Lord	will	do	much	the	

                                                
9	The	word	used	is	mashiach,	which	means	“the	anointed	one,”	and	refers	to	the	ancient	practice	of	anointing	
kings	with	oil.	Is	there	one	who	holds	dominion	over	the	Earth	today?	Was	he	anointed	to	this	role?	Is	he	filled	
with	the	“oil”	of	the	Holy	Spirit?	
10	The	word	in	Hebrew	is	ָּכַרת	(karath)	meaning	“cut”	or	“cut	off”	or	“cut	down,”	so	there	is	some	question	as	to	
whether	the	anointed	one	is	killed.	Perhaps	he	is	merely	“marred,”	though	“marred,”	of	course,	may	be	figurative	
language	meaning	killed.	And	since	a	parallel	is	suggested	between	the	Messiah	and	the	end-times	anointed	one,	it	
may	be	that	a	sacrificial	death	is	inevitable.	One	might	expect	a	figure	of	such	stature	to	seal	his	testimony	with	his	
blood	(T&C	140:14).	Interestingly,	in	3rd	Nephi	9:12,	those	who	reject	the	message	of	the	marred	servant	are	
themselves	“cut	off.”	Is	this	a	subtle	clue	that	Daniel’s	end-times	anointed	one	and	the	marred	servant	are	the	
same	individual?	Will	they	who	reject	the	covenantal	“cutting”	of	the	marred	servant	themselves	be	“cut-off?”	
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same	in	the	seventieth	period	of	“sevens”	in	the	end-times.	But	this	time	the	seventieth	period	
lasts	not	seven	years,	but	49	years.			
	
Again,	the	evidence	we	have	to	this	point	is	suggestive,	but	hardly	overwhelming.		Except	that	
there	is	a	third	witness.	In	Moses’	record	we	find	a	beautiful	type	that	indicates	that	the	Lord	
has	been	preparing	Israel	for	seven	end-time	comings	from	the	beginning,11	and	that	they	will	
each	be	seven	years	apart.	
	
The	Lord	said	to	Moses	at	Mount	Sinai,	“Speak	to	the	Israelites	and	say	to	them:	‘When	you	
enter	the	land	I	am	going	to	give	you,	the	land	itself	must	observe	a	sabbath	to	the	Lord.	For	six	
years	sow	your	fields,	and	for	six	years	prune	your	vineyards	and	gather	their	crops.	But	in	the	
seventh	year	the	land	is	to	have	a	year	of	sabbath	rest,	a	sabbath	to	the	Lord…	Count	off	seven	
sabbath	years—seven	times	seven	years—so	that	the	seven	sabbath	years	amount	to	a	period	
of	forty-nine	years.	Then	have	the	trumpet	sounded	everywhere	on	the	tenth	day	of	the	seventh	
month;	on	the	Day	of	Atonement	sound	the	trumpet	throughout	your	land.	Consecrate	the	
fiftieth	year	and	proclaim	liberty	throughout	the	land	to	all	its	inhabitants.	It	shall	be	a	jubilee	
for	you’”	(Leviticus	13:	1-2).	

Is	it	likely	that	these	agricultural	restrictions	are	merely	pointless,	byzantine,	busy	work,	or	is	
the	Lord	teaching	through	types	and	shadows?	Does	the	Lord	teach	in	ways	that	can	be	
interpreted	at	more	than	one	level?	And	do	all	things	testify	of	Christ?	

Taken	together,	Daniel,	John	and	Moses	(with	some	help	from	3rd	Nephi	and	T&C	86)	suggest	
that	in	the	end-times	the	Lord’s	coming	will	not	be	a	single	event,	but	an	iterative	process.	To	
paraphrase	Leviticus,	for	six	years	the	seeds	of	the	gospel	will	be	sown,	the	wicked	pruned	
away,	and	the	souls	of	the	righteous	harvested.	Then	there	will	come	a	period	of	rest,	when	the	
saved	enjoy	the	presence	of	the	Lord.	This	will	happen	over	and	over	again,	a	total	of	seven	
times.	And	then	the	Lord	will	finish	His	work,	consecrate	the	“fiftieth	year,”	and	proclaim	liberty	
to	all	the	inhabitants	of	Earth.	
	
And	here	is	a	bonus	fourth	witness.	
	
The	instructions	regarding	the	“Counting	of	the	Omer”12	found	in	Leviticus	11	seem	to	confirm	
our	understanding	of	the	last	49	years	of	the	Earth’s	telestial	existence,	and	also	shed	new	light	
on	John	3:15-17.		On	the	second	day	of	Passover,	the	children	of	Israel	were	commanded	to	
bring	their	first	cutting	of	winter	barley	to	the	Temple	as	a	sacrifice.	At	that	time	the	Lord	also	
instructed	them	that	they	“shall	offer	a	he-lamb	without	blemish…for	a	burnt	offering,”	as	well	

                                                

11 Six	days	shall	you	labor	and	do	all	your	work,	but	the	seventh	day	is	the	Sabbath	of	the	Lord	your	God;	in	it	you	
shall	not	do	any	work	—	you,	nor	your	son,	nor	your	daughter,	your	manservant,	nor	your	maidservant,	nor	your	
cattle,	nor	your	stranger	that	is	within	your	gates.	For	in	six	days	the	Lord	made	heaven	and	earth,	the	sea,	and	all	
that	in	them	is,	and	rested	the	seventh	day.	Wherefore,	the	Lord	blessed	the	Sabbath	day	and	hallowed	it. (Exodus	
12:7).” 
12	“Omer”	is	a	biblical	measure	of	grain,	something	like	two	quarts.	
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as	a	meal	offering	of	“fine	flour	mingled	with	oil.”	From	the	time	this	offering	is	made,	the	
Israelites	are	instructed	to	count	off	each	of	the	49	days	until	the	festival	of	Shavuot	–	which	is	
the	time	of	the	wheat	harvest.	At	this	time	another	sacrifice	is	ordained,	which	includes	“two	
loaves	of	fine	flour	baked	with	leaven,”	as	well	as	“seven	lambs	without	blemish.”	

In	the	context	of	the	other	end-times	scriptures	we’ve	read,	the	interpretation	seems	to	be	that	
the	“he-lamb	without	blemish”	foreshadows	the	end-times	“anointed-one”	that	will	be	killed,	
but	not	for	himself.	The	meal	offering	of	“fine	flour	mingled	with	oil”	is	the	remnant.	They	are,	
figuratively,	harvested	wheat	that	has	been	milled	by	adversity,	and	they	are	mingled	with	oil	
because	they	have	the	Holy	Spirit.	Like	the	male	lamb,	they	have	also	made	an	offering,	but	an	
offering	that	is	less	substantial:	as	flour	compared	to	meat.13	The	“seven	lambs	without	
blemish”	are	the	seven	“angels”	of	latter-day	“Anatolia,”	all	of	whom	apparently	make	
sacrifices	of	their	own	as	they	minister	to	the	seven	“churches.”		
	
And	the	“two	loaves	of	fine	flour	baked	with	leaven,”	which	are	sacrificed	to	the	Lord,	are	the	
two	end-times	prophets	of	Revelation	3,	who	preach	for	three	and	half	years,	and	are	killed.	
Are	the	loaves	“baked	with	leaven”	because,	after	three	and	a	half	days,	the	Lord	commands	
them	to	rise	up?	“And	they	heard	a	great	voice	from	heaven	saying	unto	them,	Come	up	here.	
And	they	ascended	up	to	heaven	in	a	cloud”	(Revelation	of	John	3:17).	If	you	ever	wondered	
whether	they	have	a	sense	of	humor	in	Heaven,	there	you	go.	That’s	a	pretty	good	pun.	
	
Barley,	according	to	Jewish	tradition,	is	a	food	for	animals,	considered	coarse	and	not	really	fit	
for	people,	whereas	wheat	is	more	refined,	and	suitable	for	human-kind.14	Is	there,	perhaps,	in	
the	specifics	of	the	“Counting	of	the	Omer,”	the	suggestion	that	this	“49-day”	period	is	a	time	
when	the	world	is	going	through	a	transition,	developing	from	the	base	to	the	more	refined:	the	
barley	giving	way	to	wheat,	the	telestial	becoming	terrestrial?	And	is	there	an	implication	that	
this	transition	is	brought	about	in	some	measure	by	the	sacrifices	made	by	faithful	individuals?		
	 
As	with	Daniel	9,	the	particulars	of	Leviticus	11	are	described	with	language	that	could	have	
more	than	one	meaning.	Of	course,	the	details	may	be	only	superficial	dreck,	with	no	subtext.	
On	the	other	hand,	the	Lord	directed	that	these	sacrifices	“shall	be	a	statute	forever	in	your	
generations”	(vs	13),	which	would	be	an	odd	thing	to	say	if	the	details	are	meaningless	–	but	
perfectly	appropriate	if	those	details	bring	to	remembrance	the	sacrifices	that	make	our	
deliverance	possible.	God	is	more	generous	than	we	think;	the	“Counting	of	the	Omer”	seems	
designed	not	to	honor	Him,	but	to	honor	His	faithful	end-times	servants.	

		

Déjà	Vu	All	Over	Again	

                                                
13 The	imagery	of	this	two-tiered	sacrifice	harmonizes	well	with	the	letters	written	to	the	seven	churches	of	
“Anatolia.”	In	these	letters,	both	the	“angel”	and	the	churches	are	addressed	and	commended,	but	the	“angel”	is	
the	principal	recipient.	Two	tiers	of	the	righteous	are	also	alluded	to	in	Daniel	10:18:	“they	that	are	wise	shall	shine	
as	the	brightness	of	the	firmament,	and	they	that	turn	many	to	righteousness	as	the	stars	for	ever	and	ever.”	
14	Shlomo	Yaffe,	“From	Barley	to	Wheat,”	Chabad.org	
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In	T&C	31:4,	the	Lord	prophesies	of	His	return	in	glory.	He	says,	“And	I	will	show	it	plainly,	as	I	
showed	it	unto	my	disciples	as	I	stood	before	them	in	the	flesh.”	

The	Lord	then	quotes	Himself,	and	repeats	to	us	what	He	told	His	disciples	in	the	meridian	of	
time.	His	account	simultaneously	describes	both	the	desolations	that	fell	on	the	Jews	following	
His	death,	and	the	desolations	that	will	be	repeated	in	our	day.	The	strong	suggestion	is	that	
the	destructions	among	the	Jews	foreshadow	the	same	among	Mormons.	History	repeats	itself,	
so	the	Lord	is	able	to	use	the	very	same	words	to	describe	two	different	periods,	in	much	the	
same	way	Daniel	does.	

The	parallels	between	Jews	and	Mormons	are	striking.	Both	hold	authentic	scripture,	written	to	
them	in	particular.	Both	had	authentic	prophets.	Both	groups	were	highly	favored	of	the	Lord,	
but,	ultimately,	when	invited	into	His	presence,	couldn’t	be	bothered.	As	a	consequence,	both	
groups	“wandered	in	the	desert”	for	a	time.	The	Jews	held	political	and	religious	authority	in	a	
regional,	backwater	capital,	but	were	subject	to	a	distant	federal	power.	So	too	with	the	
Mormons.	The	leader	class	of	the	Jews	excelled	at	appearance	and	at	keeping	the	letter	of	the	
law,	but	omitted	the	weightier	things.	So	too	does	Mormon	leadership.	A	true	messenger	came	
to	the	Jews,	showed	them	how	to	return	to	God,	and	was	roundly	rejected.	The	same	happened	
with	the	Mormons.	The	Anointed	One	was	ultimately	killed	by	the	Jews.	And	in	the	end-times…	
Exactly	how	far	do	the	parallels	extend?		

Will	other	elements	of	the	Jews’	story	also	repeat	themselves?	Will	there	be,	for	example,	a	
latter-day	“last	supper?”	What	would	that	look	like	in	our	day?	The	pattern,	to	this	point,	
suggests	that	it	will	be	as	it	was.	An	old	tradition	tells	us	that	the	house	where	the	last	supper	
was	held	was	located	on	Mount	Zion,	outside	the	walls	of	the	Old	City	of	Jerusalem.	Some	
scholars15	believe	that	this	neighborhood	was	home	to	a	sect	of	Jews	who	strived	to	practice	
communal	living,	collective	ownership	of	property,	strict	obedience	to	God,	and	charity	towards	
mankind:	a	group	the	remnant	movement	might	do	well	to	emulate.	This	group	was	known	as	
the	Essenes,	and	It	was	here	that	the	Lord	directed	that	his	Passover	meal	be	held.	In	the	upper	
room	of	the	house	on	Mount	Zion,	the	Lord	shared	the	meal	with	an	inner	circle.	

                                                
15	Bargil	Pixner,	“Jerusalem’s	Essene	Gateway,”	Biblical	Archaeology	Review,	May/June	1997	



 11 

One	year	later,	the	Lord	shared	a	sacral	meal	with	a	different	branch	of	the	House	of	Israel.	It	
was	again	the	Passover	season.	Because	this	next	occasion	happened	at	the	site	of	the	temple	
(at	Bountiful),	possibly	it	was	again	on	a	mount.	And	once	again	the	Lord	administered	the	
sacrament	to	an	inner	circle.	“And	when	the	disciples	had	come	with	bread	and	wine,	he	took	of	
the	bread,	and	broke	and	blessed	it,	and	he	gave	unto	the	disciples	and	commanded	that	they	
should	eat.	And	when	they	had	eaten	and	were	filled,	he	commanded	that	they	should	give	unto	
the	multitude.”	(3rd	Nephi	8:6)	Perhaps,	given	the	many	similarities,	we	should	think	of	the	Last	
Supper	as	an	equivalent	event	to	the	sacramental	meal	the	Lord	shared	with	the	Nephites.	The	
difference	in	the	size	of	the	two	events	may	obscure	their	fundamental	similarities.		

And	how	will	it	be	with	us?	If	the	meridian-of-times	visitations	are	recapitulated	in	the	end-
times,	will	our	turn	be	accompanied	by	an	outpouring	of	heavenly	manifestations,	as	with	the	
Nephites?	Or	will	it	be	a	more	muted	affair,	as	it	was	with	the	Jews?	The	many	similarities	
between	the	Jews’	storyline	and	the	Mormons’	storyline	suggest	that	once	again,	in	the	end-
times,	the	Lord’s	first	advent	will	only	be	understood	and	appreciated	by	a	few	shabby	cast-offs	
of	the	larger	group.	And	perhaps	even	they	will	struggle	to	recognize	the	moment.	

“Jesus	had	sent	two	followers	beforehand	to	get	a	young	colt,	and	he	entered	Jerusalem	riding	
on	it.	This	was	exactly	what	the	prophet	Zechariah	foretold,	Rejoice,	daughter	of	Zion,	shout	out	
daughter	of	Jerusalem;	behold,	your	King	comes	to	you,	he	is	just	and	provides	salvation,	meekly	
riding	upon	a	young	colt.	At	the	time	this	happened,	the	disciples	did	not	recognize	that	it	was	
fulfilling	prophecy,	but	after	Jesus	rose	from	the	dead,	then	the	disciples	remembered	the	
prophecy	and	how	it	had	been	fulfilled	at	that	moment”	(T&C	171,	9:2).	

As	with	the	Jews,	when	the	sign	is	given	in	our	time	that	the	King	has	returned,	will	we	too	miss	
it?		If	the	Lord	comes,	then	leaves	again	and	returns	to	the	Heavenly	realms	for	a	time	–	as	He	
did	before16	–	will	we	dismiss	the	event	because	it	does	not	meet	our	expectations?		

	

	

	

                                                

16 When	the	Lord	visited	the	Nephites,	He	spent	three	days	ministering	to	them,	returning	each	evening	to	the	
Heavenly	realms.	During	the	last	week	of	the	Lord’s	mortal	life	–	up	until	the	time	of	His	trial	and	crucifixion	–	the	
Lord	spent	His	days	in	Jerusalem	ministering	to	the	Jews,	but	then	left	the	city	each	evening	and	returned	to	
Bethany,	to	the	home	of	His	friends	and	family,	to	spend	the	night.	The	Testimony	of	John	tells	us	that	“Six	days	
before	the	Passover,	Jesus	returned	to	Bethany	where	he	had	raised	Lazarus	from	the	dead.”	(T&C	171	12:8)	Do	
these	details	from	the	last	days	of	the	Lord’s	mortal	existence	foreshadow	both	the	daily	schedule	of	His	visitations	
to	the	scattered	tribes	of	Israel	in	the	meridian	of	time,	and	the	intervals	between	the	advents	of	the	Lord	in	the	
end-times,	when	He	will	return	to	the	realm	of	the	resurrected	for	six	years?	
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A	Legal	and	Lawful	Return	

	

Our	discussion	began	with	the	observation	that	many	of	us	were	taught	growing	up	that	Adam-
ondi-Ahman	would	come	first,	in	a	quiet	way,	and	then	the	Lord	would	come	openly,	in	glory.	It	
begins	to	look	like	that	view	is	incomplete.	But	is	it	wrong?	Denver	describes	Adam-ondi-Ahman	
in	these	terms.	

“When Adam—the Ancient of Days—returns, there is going to be an orderly process in which a 
king, a mortal king—it necessarily begins there—surrenders the jurisdiction of the earth back to 
those who once presided over it; in turn, ultimately, back to the Ancient of Days. That’s why he’s 
going to be here. And he, in turn, will surrender it to the Father, the Wonderful Counselor, the 
Mighty God, the Everlasting Father… Christ, when He returns, will have the lawful, the legal 
right, to possess this earth, to rule it, and to govern it.” 

So, in the end-times, before Christ returns, there must be a meeting on Earth between angelic 
beings and a mortal king, involving the surrender of jurisdiction over the Earth. And this has to 
happen before the Lord can legally and lawfully return in glory, in red. Now, here’s a problem. 
Every time we turn around in this discussion, there’s another parallel, or redux, or dualism, in 
which the Lord’s return in the end-times repeats what happened in the meridian of times. Where, 
then, is a comparable event to Adam-ondi-Ahman in the meridian of times? If the Lord’s coming 
in the end-times is a gigantic do-over of earlier events, it should be there. And it is. 

“And	after	six	days,	Jesus	took	Peter,	and	Jacob,	and	John…And	Jesus	leads	them	up	into	a	high	
mountain,	apart	by	themselves,	and	he	was	transfigured	before	them.	And	his	raiment	became	
shining,	exceedingly	white	as	snow,	so	white	as	no	fuller	on	earth	could	white	them.	And	there	
appeared	unto	them	Elias	with	Moses,	or	in	other	words,	John	the	Baptist	and	Moses.”	(Mark	
5:5)	
	
The	events	on	the	Mount	of	Transfiguration	closely	parallel	what	will	happen	in	the	end-times	
at	Adam-ondi-Ahman.	Denver	explains	the	important	bits.	
	
“John	the	Baptist	was	the	last	messenger	sent	by	God	in	the	dispensation	of	Moses.	(John	1:6.)	
He	represents	the	end	of	one	dispensation	and	the	beginning	of	another.	He	overthrew	the	
kingdom	of	the	Jews	and	wrested	all	the	authority	that	remained	with	the	Jews	from	the	original	
commission	delivered	through	Moses”	(D.S.	Feb	19	2017).	
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The	reason	it	was	John	the	Baptist	and	Moses	on	the	Mount	of	Transfiguration	was	because	
these	two	were	the	opener	and	the	closer	of	the	preceding	Dispensation.	Moses,	who	opened,	
and	John	the	Baptist,	who	closed,	the	preceding	Dispensation	were	there	to	“hand	off”	(so	to	
speak)	to	Christ.	These	two	witnesses,	along	with	the	three	living	mortal	disciples,	answered	all	
the	requirements	to	end	one	and	begin	another	Dispensation	(D.S.	Oct	18	2011).	

So,	on	the	Mount	of	Transfiguration,	the	Lord	received	the	legal	and	lawful	right	from	Moses	
and	John	the	Baptist	to	take	jurisdiction	of	the	Earth.	And,	indeed,	a	short	time	later	He	did	just	
that.	As	we	just	read,	Jesus	entered	Jerusalem	and	subtly	claimed	the	Kingship	by	directing	his	
followers	to	get	a	young	colt,	which	He	rode	as	He	entered	Jerusalem,	in	fulfillment	of	
Zechariah’s	prophecy	(Zechariah	1:26).		

Look	how	closely	these	elements	match	what	we	expect	in	our	day.	In	the	meridian	of	time,	
John,	who	was	anointed	to	the	task	when	eight	days	old,17	would	one	day	wrest	authority	from	
the	Jews,	and	later	return	that	authority	to	the	Lord	on	the	Mount	of	Transfiguration.	This	
allowed	the	Lord	to	come	as	dispensation	head	and	King.	In	the	end-times,	another	
dispensation	head	–	one	anointed	to	the	task	–	wrests	authority	from	the	Mormons,	and	again	
on	a	mount,	returns	that	authority	to	the	Lord	(through	Adam)	at	Adam-ondi-Ahman.	Which	
gives	the	Lord	the	legal	and	lawful	right	to	return,	and	govern	as	King.	

The	account	of	the	proceedings	on	the	Mount	of	Transfiguration	is	sparse,	so	we	may	not	know	
fully	why	Peter,	Jacob,	and	John	were	at	that	meeting.	Perhaps	they	were	witnesses;	perhaps	
they	were	given	keys	so	that	they	could	continue	the	work	after	the	Lord’s	departure.	But	all	
three	synoptic	gospels	say	that	the	disciples	present	on	the	Mount	of	Transfiguration	kept	the	
news	of	the	event	to	themselves.	Again,	how	far	do	the	parallels	extend?	Will	the	latter-day	
Adam-ondi-Ahman	also	be	kept	under	wraps	for	a	time?	

	

	

	

	

	

	

	

                                                
17	T&C	82:14	
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Family	Reunion	

	

	

The	central	function	of	Adam-ondi-Ahman	may	be	the	transfer	of	authority	from	one	
dispensation	to	the	next,	but	it	seems	clear	that	Adam-ondi-Ahman	is	also	the	occasion	(or	an	
occasion)	for	restoring	individuals	into	the	family	of	God.	

“Three	years	previous	to	the	death	of	Adam,18	he	called	Seth,	Enos,	Cainan,	Mahalalel,	Jared,	
Enoch,	and	Methuselah,	who	were	all	high	priests,	with	the	residue	of	his	posterity	who	were	
righteous,	into	the	valley	of	Adam-Ondi-Ahman,	and	there	bestowed	upon	them	his	last	
blessing.	And	the	Lord	appeared	unto	them,	and	they	rose	up	and	blessed	Adam,	and	called	him	
Michael,	the	Prince,	the	Archangel.	And	the	Lord	administered	comfort	unto	Adam,	and	said	
unto	him,	I	have	set	you	to	be	at	the	head;	a	multitude	of	nations	shall	come	of	you,	and	you	are	
a	prince	over	them	for	ever.”	(T&C	154:19)	

How	could	Adam	be	a	prince	over	these	seven	named	individuals,	forever,	unless	they	too	were	
made	a	part	of	the	family	of	God?	Denver	calls	this	“the	original,	first	patriarchal	blessing.”	How	
can	one	be	a	patriarch	without	a	family?	And	what	could	be	a	greater	comfort	than	to	know	
that	you	and	your	family	have	been	sealed	to	God?	Denver	further	says	this	regarding	that	
meeting,	“that	same	thing	that	was	in	the	beginning	will	be	in	the	end	of	the	world	also.	That’s	
the	covenant;	that’s	the	promise;	that’s	the	destiny	(D.S.,	podcast	28).”		

Daniel	seems	to	confirm	the	idea	that	one	of	the	functions	of	Adam-ondi-Ahman	is	to	
reestablish	the	family	of	God.	“At	that	time	Michael,	the	great	prince	who	protects	your	people,	
will	arise.	There	will	be	a	time	of	distress	such	as	has	not	happened	from	the	beginning	of	
nations	until	then.	But	at	that	time	your	people—everyone	whose	name	is	found	written	in	the	
book—will	be	delivered.”	(Daniel	10:18)	

                                                
18 “That	scene,	involving	Adam	and	seven	who	held	this	same	priesthood	will	be	re-enacted	again	at	the	end.	We	
are	working	our	way	back	in	a	great	chiasm	of	history	as	the	Lord	counts	us	back	to	the	beginning	and	we	draw	to	
the	end.”	(D.S.	Feb	24,	2012). If	the	events	of	the	latter-days	repeat	earlier	events,	will	the	end-times	anointed	one	
also	participate	in	Adam-ondi-Ahman	three	years	previous	to	his	death?	
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Delivered?	In	what	sense?	Is	it	more	than	merely	being	delivered	from	the	physical	destructions	
of	the	last	days?	Probably,	since	physical	death	has	been	universally	overcome	by	the	Lord.	
Why	would	anyone	make	a	list	that	includes	absolutely	everyone?	it’s	probable	that	those	
whose	names	are	written	in	the	book	will	be	delivered	in	a	salvific	sense,	or	in	other	words,	
they	will	be	made	part	of	the	family	of	God,	or	will	be	restored	to	the	family	of	God.	
	
In	the	next	verse	(19),	Daniel	sees	a	“man	in	linen”	who	makes	a	prophecy	with	words	and	
symbols	that	at	first	glance	seems	unrelated	to	saving	God’s	family,	but	actually	have	
everything	to	do	with	it.	The	man	says	that	the	“wonders”	surrounding	Adam-ondi-Ahman	and	
the	end-times	judgements	will	go	on	for	“a	time,	times,	and	a	half”	(a	total	of	three	and	a	half	
times).		
	
As	with	our	earlier	discussion	about	“sevens,”	Daniel	is	apparently	once	again	using	an	
undefined	unit	of	time	in	order	to	make	two	(or	more)	prophecies	simultaneously.	The	original	
Greek	word	which	is	translated	into	English	as	“time,”	was	probably	ώρα	(hora),	which	can	
mean	“time”	or	“hour.”	Which	brings	to	mind	a	really	inscrutable	reference	to	“half	an	hour”	
found	in	both	Revelation	2:17	and	T&C	86:20.	Here’s	the	T&C	version.	“And	he	shall	sound	his	
trump	both	long	and	loud,	and	all	nations	shall	hear	it.	And	there	shall	be	silence	in	Heaven	for	
the	space	of	half	an	hour.”	(T&C	86:20)	 
	
There	are	seven	angels	that	sound	their	trumpets,	and	presumably	there	is	a	half	hour	of	
silence	in	conjunction	with	the	sounding	of	each	of	these	trumpets.	One	has	to	infer	most	of	
the	silences,	but	since	we	are	being	given	a	repeating	series	of	events,	it	doesn’t	seem	like	
much	of	a	stretch.	We	also	have	to	infer	some	of	the	angels	which	blow	the	trumpets,	so	there	
are	gaps	we	must	fill	in.	if	that’s	a	correct	idea,	it	would	give	us	seven	“half-hour”	periods,	or	if	
we	use	the	other	translation	allowed	by	the	original	Greek	word	in	John,	we	could	say	there	are	
three	and	a	half	“times.”	 
	
Bottom	line	is,	Revelation	2,	T&C	86,	and	Daniel	10	all	appear	to	be	talking	about	the	same	
seven	periods	of	time,	which	you	might	expect	since	they	are	all	taking	about	the	end	of	the	
world.	So,	it	seems	we	have	yet	another	confirmation	of	seven	end-time	advents:	the	trumpets	
announce	the	Lord	coming	in	judgement,	and	the	intervening	silences	represent	the	periods	
when	the	work	of	planting,	pruning,	and	harvesting	is	performed	on	Earth,	and	Heaven	stands	
back.	 
	
Now	the	part	about	family.	If	we’ve	understood	things	correctly	to	this	point,	then	it	follows	
that	a	period	of	14	years	must	be	a	“time,”	since	half	an	“hour”	or	half	a	“time”	equals	seven	
years.	And	a	“time”	must	have	something	to	do	with	saving	family.	Why	does	Daniel	10	talk	
about	three	and	a	half	“times”	at	the	end	of	the	world?	Why	would	the	man	in	linen	frame	his	
answer	using	that	language?	Because	a	“14-year	time”	is	a	period	when	patriarchs	save	their	
families.	
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Jacob	worked	for	Laban	for	fourteen	years	to	secure	Rachael	and	Leah	and	his	family.	Joseph,	
the	son	of	Jacob,	worked	for	two	seven-year	periods	to	save	Egypt	and	his	own	family.	And	
Ammon	served	14	years	(Alma	12:1)	among	the	Lamanites	to	secure	the	people	of	Anti-Nephi-
Lehi;	“And	they	went	down	into	the	land	of	Jershon,	and	took	possession	of	the	land	of	Jershon,	
and	they	were	called	by	the	Nephites,	the	people	of	Ammon;	therefore,	they	were	distinguished	
by	that	name	ever	after.”	(Alma	15:9)	“Ever	after”	is	a	loaded	little	phrase,	and	probably	means	
that	Ammon’s	relationship	with	these	good	folk	extended	into	the	eternities.		
	
These	examples	suggest	that	14	years	is	the	set	length	of	a	patriarchal	mission.	The	fact	that	
this	number	of	years	is	a	recurring	theme	suggests	that	it	holds	some	significance,	in	the	same	
way	that	a	40-day	or	a	40-year19	trial	is	significant.	According	to	the	economy	of	Heaven	there	
must	be	something	important	about	this	duration	of	time:	seven	years	to	become	a	king,	and	
seven	more	to	become	a	King	of	kings,	a	“patri-Arch?”	Denver	wrote	a	parable	(Ten	Parables,	
parable	1)	about	a	busy	young	man	that	spent	about	seven	years	weaving	rope,	and	another	
seven	years	binding	the	rope	together	into	a	net.	That’s	pretty	good	symbolism	for	individuals	
being	bound	together	as	family.		
	
Going	back	to	Daniel	10:18,	the	man	in	linen	raises	both	arms	to	the	square,	a	sign	of	
Patriarchal	priesthood,	and	swears	that	the	events	and	judgements	surrounding	Adam-ondi	
Ahman20	will	go	on	for	“a	time,	times,	and	a	half.”21	He	might	just	as	easily	have	said	that	for	49	
years	the	family	of	God	will	be	sealed	up.ii	Or	as	John	puts	it,	“Hurt	not	the	earth,	neither	the	
sea,	nor	the	trees,	until	we	have	sealed	the	servants	of	our	God	in	their	foreheads.	And	the	
number	of	them	who	were	sealed	were	a	hundred	forty-four	thousand,	of	all	the	tribes	of	the	
children	of	Israel”	(Revelation	2:13,14).	

Which	brings	us,	finally,	to	the	“why.”	Why	would	the	Lord	spread	out	His	return	over	the	
course	of	49	years?	The	answer	seems	to	be,	because	He	loves	His	children,	and	wants	to	give	
them	time	to	repent	and	to	prepare.	And	although	it’s	cool	for	us	if	the	Lord	returns	to	a	temple	
in	the	Rocky	Mountains,	the	tribes	of	Israel	in	Peru,	and	Mongolia,	and	India	and…	wherever,	
are	every	bit	as	loved	as	we	are,	and	the	Lord	will	come	to	them	as	well.	It’s	egalitarian.	
	

                                                
19	If	the	Lord	was	33	when	He	died,	and	then	spent	an	additional	seven	years	ministering	to	the	House	of	Israel,	
then	He	completed	a	40-year	trial	on	our	behalf.	
20	Does	Denver	hint	that	Adam-ondi-Ahman	is	itself	an	iterative	process?	“It’s	like	a	BYU-UCLA	football	game.	The	
BYU-UCLA	football	game	happened	yesterday	in	the	Colosseum	in	LA,	but	it	happened	a	few	years	ago	in	the	LaVell	
Edwards	stadium	in	Provo,	and	it	was	still	the	BYU-UCLA	football	game.	And	the	fact	is	that	if	there	was	a	flood	or	
some	other	problem,	you	could	play	that	football	game	anywhere.	You	could	even	play	that	in	a	bowl	game	
somewhere	in	Louisiana—it	would	still	be	the	same	event.	“Adam-ondi-Ahman”	is	a	description	of	an	event	(D.S.,	
podcast	28).”		
21 Another	reason	for	framing	the	answer	to	Daniel’s	question	with	this	odd	wording	may	be	that	three	and	a	half	
end-time	periods	of	sealing	up	the	family	of	God	is	the	complement	to	–	the	other	half	of	–	the	meridian	of	times	
sealings.	Together	these	two	periods	of	sealing	up	the	family	of	God	make	a	total	of	seven	times,	which	in	Hebrew	
numerology	indicates	completeness,	divine	perfection	or	something	that	is	finished.	
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So	how	will	it	be	with	us,	in	our	little	moment	in	the	last-days?	The	types	portend	that	at	Adam-
ondi-Ahman,	a	Patriarch	will	again	seal	up	a	family.	And	that	this	will	be	brought	about	again	
through	the	efforts	of	a	fourteen-year	mission.	What	might	such	a	mission	look	like,	and	when	
might	it	have	started?	And,	once	such	a	family	exists	again	on	Earth,	will	its	existence	invite	the	
Lord’s	return,	if	only	for	a	time?		
	
“But	here	we	have	the	definition	of	Zion.	And	it	is	diminutive,	and	it	is	temporary…	But	it	is	a	
group	to	whom	it	is	possible	for	the	Lord	to	come,	and	dwell	among	them	(D.S.,	podcast	28).”	
	
	
	
Gordon	Platt	
December	2019													
 
                                                
i Bible	references	sometimes	give	the	length	of	a	year	as	360	days	(Genesis	5:15,	16),	which	is	the	average	of	the	
solar	calendar	(365.24	days)	and	the	lunar	calendar	(354.37	days).	There	is	probably	more	than	one	reason	to	
describe	a	year	as	having	360	days,	but	this	seems	a	fair	way	to	write	for	a	readership	that	includes	users	of	both	
calendars.	When	a	period	of	1260	days	is	used,	this	would	equate	to	42	months	of	30	days	each,	or	three	and	a	half	
years,	or	a	“time,	times,	and	a	half.”	When	1260	years	is	used,	we	might	understand	this,	similarly,	to	be	figurative	
language	meaning	three	and	a	half	x	one	thousand	years	(“years”	would	be	a	substitute	for	millennia).		
	
In	the	Revelation	of	John,	chapter	four,	all	of	these	symbolic	or	“prophetic”	units	of	time	are	used	to	describe	the	
duration	of	time	the	“church	of	God”	spends	in	a	place	prepared	for	it	in	the	“wilderness.”	Taken	collectively,	they	
seem	to	describe	a	period	lasting	3,500	years	–	or	about	the	amount	of	time	that	has	passed	since	Israel	entered	
the	Promised	Land.	At	the	end	of	this	period,	the	power	of	the	“Serpent”	to	utter	“blasphemies”	comes	to	an	end,	
which	will	only	happen	when	the	Lord	returns.	Revelation	four	seems	to	confirm	the	idea	that	from	the	time	Israel	
entered	the	promised	Land	until	the	Lord	returns,	it	will	be	three	and	a	half	thousand	years.	Does	Revelation	four	
give	us	a	thumbnail	sketch	of	God’s	dealings	with	Israel	during	the	last	half	of	a	seven	thousand-year	period,	while	
His	church	has	wandered	in	the	“wilderness?”		
	
And	the	woman	fled	into	the	wilderness,	where	she	had	a	place	prepared	of	God,	that	they	should	feed	her	there	a	
thousand	two	hundred	sixty	years…And	the	dragon	prevailed	not	against	Michael,	neither	the	child,	nor	the	woman	
—	who	was	the	church	of	God	—	…Therefore,	to	the	woman	were	given	two	wings	of	a	great	eagle,	that	she	might	
flee	into	the	wilderness,	into	her	place	where	she	is	nourished	for	a	time,	and	times,	and	half	a	time,	from	the	face	
of	the	serpent… And	there	was	given	unto	him	a	mouth	speaking	great	things	and	blasphemies,	and	power	was	
given	unto	him	to	continue	forty-two	months	(Revelation	of	St.	John	4:2-7).	
 
ii Perhaps	each	of	the	seven	end-times	“angels”	of	latter-day	“Anatolia”	will	surrender	jurisdiction	over	their	part	
of	the	vineyard	prior	to	the	Lord’s	coming	in	glory	to	them.	It’s	a	lot	to	swallow,	but	there	is	a	meridian	of	time	
type	in	3rd	Nephi	that	hints	at	this	idea.	
	
In	3rd	Nephi	3:9,	we	are	told	that	Nephi	(the	son	of	Nephi)	“did	minister	with	power	and	with	great	authority.”	Not	
great	power	and	authority,	but	power	and	great	authority	–	emphasis	on	authority.	Who	might	have	“great	
authority?”	A	dispensation	head?	In	any	event,	Nephi	used	his	great	authority	to	baptize,	and	he	“did	preach…	
repentance	and	remission	of	sins.	Now	I	would	have	you	to	remember	also	that	there	were	none	who	were	brought	
unto	repentance	who	were	not	baptized	with	water.	Therefore,	there	were	ordained	of	Nephi	men	unto	this	
ministry,	that	all	such	as	should	come	unto	them	should	be	baptized	with	water.”	
	



 18 

                                                                                                                                                       
Nothing	much	surprising	there,	except	that	two	chapters	later,	the	first	thing	the	Lord	did	after	calling	Nephi	to	
“come	forth”	from	the	congregation	was	to	give	him	authority	to	baptize.	Didn’t	he	already	have	it?	If	he	needed	
to	be	given	it	again,	how	did	he	lose	it?	Certainly	not	through	unworthiness.	Had	he	returned	his	authority	to	the	
Lord	prior	to	the	Lord	coming	in	glory	to	his	people?	That	is	what	John	did	on	the	Mount	of	Transfiguration,	after	
earlier	wresting	the	keys	from	the	Jews.	That	is	what	the	end-times	servant	will	do,	after	wresting	the	keys	from	
the	Mormons.	Perhaps	Nephi	did	the	same	from	the	collapsed	church	in	his	day.	
 


